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Abstract 

All religions tell their adherents how to behave in everyday life.  In Africa 
religion was and is still a very powerful factor in human life.  Religious 
pluralism is the reality of Africa today.  In defining religion, we have adapted 
Karl Marx’s definition of religion as “the opinion of the masses, the hope of 
the hopeless and the soul of the soulless.  Here Karl Marx was describing 
what religion does to the people and how it could be used in blocking the 
consciousness of individuals from seeing the reality of their existence 
(Idyorough, 2002:44).  While tolerance is to make allowance for other peoples 
beliefs, opinions, customs, behaviours, tastes, choices, etc.  Thus, tolerance is 
a recognition of the fact that there can never be uniformity in a plural 
community, (Dzurgba 2003:31) while education is an acquisition, 
management and application or utilization of knowledge and skill (Dzurgba 
2004:1).  Religious tolerance education will focus on the nature of religious 
plurality in the freedom of religion or belief on contemporary African 
societies and the ways in which religious issues or questions are handled.  As 
this raises issues about culture in relation to religion, naturality and ethnicity.  
Here religious education emphasis the engagement of pupils with their beliefs 
and values, in relation to understanding others.  In this vein, religious 
education can facilitate the promotion of tolerance and non-discrimination 
with regard to freedom of religion or belief.  The paper reviews all these as it 
examines the teaching for tolerance and freedom of religion, African 
education and culture, the religious factors in African education as an 
impetus for economic development on African states.  Then, religious 
tolerance education for economic development on African states, the ethical 
analysis of religious tolerance for economic development on African states.  
The avenues for religious tolerance, peace, education and economic 
development of African states.  Finally, the paper rounds up with the religious 
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tolerance education for peace, education and economic development of 
African states and conclusion. 
 

All religions tell their adherents how to behave in everyday life.  In Africa 
religion was and is still a very powerful factor in human life.  Mbiti J. S. (1977:1) 
confirms this when he says, 
 

Africans are notoriously religious, and beliefs and its own religious system 
with a set of beliefs and practices.  In Africa religion permeates into all the 
departments of life so full that it is not easy or possible always to isolate it. 

 
“Religion” according to Karl Marx “is the opinion of the masses, the hope of 

the hopeless and the soul of the soulless”.  This statement is often interpreted to mean 
that he was against organised religion.  But he was describing what religion does to the 
people and how it could be used in blocking the consciousness of individuals from 
seeing the reality of their existence (Idyorough, 2002:44). 

 
“Tolerance” in Dzurgba, A. (2003:31) view, is to make allowance for other 

peoples beliefs, opinions, customs, behaviours, tastes, choices, etc.  This is to recognise 
the genuine differences in people’s intelligence, physical structure, wealth, social 
positions, social relations, merits, burdens, opportunities and achievement.  It is clear 
that in African life, there are cultural, racial, ethics, religious, social, educational and 
developmental differences.  Thus, here tolerance is a recognition of the fact that there 
can never be uniformity in a plural community. 

 
Here education is taken to be an acquisition, management and application or 

utilization of knowledge and skill (Dzurgba, 2004:1). 
 

With these ideas the first approach to religious education in religion should 
embrace more than just religious education in schools.  Secondly, it should dwell with 
religion that covered other parts of the curriculum or subjects like citizenship 
education, and intercultural education that approaches topics on life orientation.  
Thirdly, religious education should not emphasis the nature of school (public or 
private).  The approach holds that stakeholders should be acknowledged in influencing 
policies and designing syllabuses on how the subjects should be approached, while the 
views and responses of children should be considered particularly their motivation 
concerning the study of religions.  Finally the approach should focus on the nature of 
religious plurality in the freedom of religion or belief in contemporary societies and the 
ways in which the religious issues are relevant to the issue in question, as religious 
issues raises issues in relation to culture, nationality and ethnicity.  In effect religion 
education emphasis engagement of pupils with their beliefs and values in relation to the 
understanding of others (Larsen, L. And Plesner, I. T. 2002:18-25). 
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Religious pluralism is the reality of Africa today.  This paper is an attempt to 
reflect this reality by examining the past and present situation of religious education in 
Africa to enhance religious tolerance for economic development on Africa states.  In 
this light, the paper reviews the teaching for tolerance and freedom of religion or belief.  
African education and culture, the religious factor in African education as an impetus 
for economic development on African states.  Then, religious tolerance education for 
economic development on African states, the ethical analysis of religious tolerance for 
economic development on African state.  Also the avenues for religious tolerance, 
peace, education and economic development of African states.  Finally, the paper sum-
up with the religious tolerance education for peace, education and economic 
development of African states and conclusion. 

 

Teaching for Tolerance and Freedom of Religions or Belief 
The United Nations (UN) human rights standards on freedom of religions or 

belief involves a strong emphasis on the principle of non-discrimination.  According to 
Larser, L. and Plesner, I. T. (2002:5) the equal right of all inhabitants to freedom of 
religion or belief is stated in several human rights documents.  Like in article 18 of the 
UN convention on Civil and Political Rights of 1966 and in the 1981 UN Declaration 
on the elimination of All Forms of Intolerance and of Discrimination based on Religion 
or belief.  In this vein, the 1981 Declaration indicates a close relation between 
promotion of tolerance and freedom of religion and belief as follows: 

 

The child shall be protected from any form of discrimination on the grounds of 
religion or belief.  He shall be brought up in the spirit of understanding, 
tolerance, friendship among peoples, peace and universal brotherhood, 
respect for freedom of religion or belief of others, and in full consciousness 
that his energy and talents should be devoted to the service of his fellow men 
(Article 5, paragraph 3). 

 
It goes on to state that: 
 

Every child shall enjoy the right to have access to education in the matter of 
religion or belief in accordance with the wish of his parents or, as the case 
may be, legal guardians, and shall not be compelled to receive teaching on 
religion or belief against the wishes of his parents or legal guardians, the best 
interest of the child being the guiding principle (Article 5, paragraph 2). 
 
From the 1981 Declaration, two statements have to be noted.  First it has 

defined the content of religious education.  Secondly the educational aim of promoting 
tolerance and mutual understanding, along with the rights of the parents to have a last 
say in the religious and moral education of their children. 
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Thus, every African is expected to have a religion of his or her own choice as 
there is freedom of religion that has been granted by United Nations (UN) Human 
Rights Charter.  With this, citizens are expected to be committed to their religious 
belief, worship and practices.  Thus, the citizen religiously will exert great positive 
impact on the development of the African charter and learning through worship, rituals, 
doctrines, counselling, ecclesiastical or religious discipline (Dzurgba 2004:29). 

 
In this vein, Africans have to imbibe the culture of religious tolerance for 

economic development in Africa.  According to Dzurgba A. (2003:31) tolerance is to 
make allowance for other people’s beliefs, opinions, customs, behaviours, tastes, 
choices etc.  As tolerance recognises the genuine differences in people’s intelligence, 
physical structures, wealth, social positions, social relations, merits, burdens, 
opportunities and achievements.  In African life, there are cultural, racial, ethnic, 
religious, social, educational and developmental differences.  Tolerance is a recognition 
of the fact that there can never be uniformity in a plural community.  With this, the 
diversity in human and material resources must always exist in a political society. 
These diversity calls for tolerance in human affairs.  It is pertinent to know that 
tolerance is one of the most important ingredients for economic development on 
African states. 

 
But moral problems arise in situations in which there is a conflict of duties.  

That is to say while one moral principle pulls towards one direction, another principle 
pull towards another direction.  Thus, every action has several effects, and while some 
are beneficial effects, others are harmful effects.  These effects involves duties which 
are either met or not met (Dzurgba 2003:36). 

 
African Education and Culture 

According to Haar G. Ter (1990:53) African Educationist view education as 
being inextricably linked up with culture.  It is seen as the important element in 
establishing the necessary bound between the traditional past and the contemporary 
times, and providing a blueprint for the future.  To an African spokesmen the emphasis 
placed on tradition and traditional values is not meant to resist change.  The issue is 
how to preserve continuity and identity in a process of rapid change.  It is clear that the 
element which give meaning and purpose to African life may not erode under the 
influence of change.  Anyanwu (1976:119) rightly confirms this when he said “change 
can be assimilated into African culture without alienating the African people from their 
cultural roots and identity. 

 
African culture was re-discovered with the nationalist movement so that since 

the early years of independence African governments, the UNESCO conference of 
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1961 in Addis Ababa considered the reorientation of African education to the cultural 
setting to be one of the most pressing educational needs.  But attempts to select have 
always been in relation to western-Christian culture.  With this the African nations 
wanted to be their own judge.  This means the problem was more of a practical one 
than a moral nature, on how to select those elements of African life and culture that 
would make progress not hindering it.  According to Makulu (1971:32-33), African 
leaders decided that students of Africa had to be thoroughly grounded in the knowledge 
of their own cultural heritage.  Makulu goes further to say that Africans are not 
interested in just adaptation of a useful element from African life, but to put the whole 
orientation of education put in relation to “intrinsic African values”. 

 
In this light, the Addis Ababa conference made it clear, that culture is exposed 

to external influences, especially the western culture.  Education has to be given the 
central position of cultural development as it lends to the element of progress.  On this 
basis, African leaders were convinced that; 

 
Education in Africa must be African, that is, it must rest on a foundation of a 
specifically African culture and be both on special requirement of African 
progress in all fields (Makulu 1971:34-35). 
 
On this basis African leaders have been educated by the missionaries, as they 

have developed new value system, so they judge issues in Africa using European 
standards.  In this vein, there is lack of reconciliation between western education and 
the traditional system.  Thus, this has put a lot of educated Africans in a state of 
dilemma as they find themselves in this world’s (Haar 1990:55).  This situation has 
rightly been captured by Ukpabi, a lecturer in history at the University of Nigeria when 
he gave an insight in the position of educated Africans, when he described the 
experience of the sons of African traditional rulers who have been educated in mission 
schools as; 

 
...... if an explicable natural disaster occurs, the traditionalists are apt to 
blame this on the educated who have been to school and are thus held to have 
forsaken their culture, thereby incurring the wrath of the ancestral spirits 
(Ukpabi 1970:171). 
 
According to Ocitti (1973:109) in line with the idea of “judicious selective 

integration”, educational planners should consider which old and new values are 
useless and can be rejected, which ones are partly good that only require modification, 
and which ones should be accepted wholesale as being worth to preserve. 
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The Religious Factor in African Education as an Impetus for Economic 
Development on African States 

Religion stands out as a key factor for the whole process of a re-evaluating the 
heritage of the past as advocated by African educationalists and others.  This can be 
assigned to the influence of Christian education during the colonial era.  Apart from 
this, Africans consider the religious factor an essential element in their traditional 
heritage and maintain that Africans are merely religious people.  Thus, religion is often 
regarded as an important integrative factor which cannot be divorced from education. 
Okafor (1974:4-5) rightly confirmed this when he says, 
 

Education is one of the most effective instruments of acculturation.  Education 
in Africa must be responsive to the needs of the Africans and of humanity.  It 
must reflect rather than neglect the good in the Africa of yester years. No 
acculturation in Africa can be authentic if it disregards the deep spiritual 
sense which characterizes the philosophy of the Africa of old and by which the 
life of man was set on a high pedestal in the context of the African “meaning” 
and “purpose”. 
 
In this vein, African educators have argued that with the importance of the role 

of religion, religion must be given a prominent place in the African educational system.  
Okafor who is a catholic educator from Nigeria, says that; All African school systems 
should be religiously oriented whether they be public schools or private, and that this 
should be a conscious state policy. 

 
He goes further to emphasise that: 

 
Any school that closes its doors against religious instruction should not be 
tolerated by the government unless, per impossible, any group of parents 
explicitly want such a school for their children.  (Okafor, 1974:56). 
 
Thus, in his view informal education in Africa was concerned with standards of 

conduct and behaviour, the basis of which was found in religion (Okafor, 1974:100) 
while Anyanwu in his view (1976:120) the African cultural, religious and 
environmental backgrounds have to be the foundation of African society.  To him, 
religion has a special function in that respect, for “African religion, as a way of life, has 
for its purpose the explanation of the world, the universe and human existence, what 
man ought to do and the way of life he should follow”.  This means that to an African, 
if religion is being put forward as an essential part of school education, educationalists 
cannot escape from tackling the question of religious pluralism in Africa. 
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With this, it is clear nowadays that the kind of religious education which went 
with traditional informal education is challenged by the influences of Christianity and 
Islam, as well as by modern technological developments, but traditional religion 
continues to exercise their influence in society.  With this, according to Busia 
(1964:101) religious education in modern times should include the teaching of 
comparative religion in schools so as to give opportunity for the religious traditions of 
Africa to be studied and examined along with Christianity and Islam. 

 
He goes further to say that it is important for countries with large Muslim 

communities to call for special attention for the religious heritage of Islam, in his view; 

 
In considering the ultimate ends of education, Africa cannot ignore the fact 
that many of its schools have been built on the belief that the full synthesis of 
all branches of learning is to be found in religion; the Christians would 
specify that this is to be found in the Christian religion; and the Moslems 
would say in Islam; but they would all agree that education must have a 
religious basis (Busia, 1964:103). 
 
With his view, this is completely in line with the educational heritage of 

traditional Africa where there was no distinction between the secular and sacred.  To 
him, teachers and parents alike, he maintains “that education which has a religious 
basis helps the development of sound standards of individual conduct and behaviour, 
and that devotion to a spiritual ideal presented by religion is a source of inspiration in 
the discharge of public duty (Busia, 1964:104).  From this review it is clear that the 
problem with religious education does not so much concern religion per say, but is 
related to the encounter between religions.  Hence religious tolerance education, with 
emphasis that it will promote economic development in African states. 

 
Thus, the inculcation of values should form part and parcel of the traditional 

culture of Africa that religion forms an integral aspect.  According to Karoke 
(1981:131), including African values in their educational system will be worthwhile 
when he says; 

 
The study of traditional religions will enrich our religious experiences and 
help us to formulate, or shape or mould new religious beliefs which 
incorporate traditional values and norms which are meaningful and relevant 
to the African situation. 
 
Karoke (1981:131) holds a similar view that the so-called FESTAC 

Colloquium in Lagos 1977, where participants saw religion as “a means of expressing 
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the way African man has always governed his relationship with nature (God) and with 
his neighbour, for it exhorts man to fight against evil and its causes”.  He goes further 
to say that religious education in Africa was bound “to serve an urge to achieving 
Goodness, progress, freedom and to struggle against any form of oppression and mans 
exploitation by man”.  With this, it was stated that African Traditional Religions can be 
as much a liberating force as the Christian religion claims to be.  Thus, it is clear that 
they contribute effectively to the transformation of societies and man in their struggle 
against underdevelopment and its deep causes.  Here, religion as an aspect of culture 
has to play its particular part in the national development process.  In this vein, to 
achieve the target of religious tolerance education, is to embark on a careful 
examination of the various aspects of foreign cultures with a view to accepting those 
aspects that could lead to further development in African countries for economic 
development 

. 
Religious Tolerance Education for Economic Development on African States 

According to Idyorough, (2002:128) at the eve of colonial administration in 
Africa, Africans had their traditional religion.  While Islamic religion was the first to 
penetrate the African society and to cohabit with the traditional religion, the Christian 
religion on her part began its penetration in the 15th and 16th centuries through the 
various voyages carried out by adventurers and Christian missionaries.  Then, the three 
basic religions (African Traditional Religion, Islam and Christianity) came to cohabit in 
the colonial society.  As systems of belief and systems of values, they are expected to 
promote peace, unity, and moral development of the citizens (Africans). 

 
It is a known fact that all these religions preach peace and good moral values, 

where there is war, crime and decline in moral values.  In Idyorough’s view, the 
antagonistic relationship between the two major religions that is Islam and Christianity 
has led to instability in the polity rather than harmony and development.  In this case, 
there is always intra-religious conflict leading to break-up and emergence of new 
religious sects or cults.  Like in Islamic religion, we have the Izalat, Muslim brothers, 
Nurudeen, Shia, Shiite and others.  In the Christian sphere we have the Catholic, 
Protestants, Pentecostals, African church and several others (Idyorough, 2002:129). 

 
He goes further to say that religion has been commoditized and commercialised 

into money making ventures.  Today people are worshipping god and not God.  Money 
is ruling, there is no religion, otherwise we would not have been seeing conflict and 
war here and there in the various religions and in the society.  In his view, there exist a 
relationship between the economy and religious movement.  For instance during the 
period of economic difficulties many of the religious sects sprang up and there are more 
revival movements.  Then, religion seems to have solution to the prevailing economic 
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problem, but at times the religious bodies are engulfed in inter-religious and inter-group 
conflicts in the long run creating more problems to the society instead of solving them. 

 
The Ethical Analysis of Religious Tolerance for Economic Development on 
African States 

The co-existence of traditionalists, Christians and Muslims in Africa is not 
supposed to be an issue of true patriots. In Africa Christians and Muslims have lived 
together as one in pluralist or secular states.  In other countries like Sri-Lanka, India, 
U.S.A, Iraq and others, where Muslims and Christians co-existing. 

 
The current religious crisis in some African countries show that some religious 

groups have dominion of using religion to cause trouble to achieve their selfish ends.  
In this light, where there are fanatics and forces of divisiveness, African leaders should 
be up to the task of being alert to their responsibilities and ensure a peaceful co-
existence between Christians and Muslims by preaching religious tolerance to their 
subjects, so as to enhance the economic development in African states.  This target 
cannot be achieved without knowing the factors responsible for religious intolerance in 
African states. 

 
It is a known fact that for the past few decades Christians and Muslims have 

coexisted peacefully until recent times that there has been a sudden change.  Here, one 
is prompted to ask, why?  According to Special Teachers’ Upgrading  Programme, 
(STUP) Nigeria Certificate in Education course book in Christian Religious Studies for 
year 2 (2007:434-434) has indicated that hatred, malice and intolerance seem to be the 
order of the day in African multi-religious society that was once peaceful.  In this vein 
the elements of conflict could be inter and intra religious.  As it is clear that the 
emergence of the new religions along with Islam and Christianity are prominent in 
some African countries, (Nigeria) have in themselves inherent conflicts of ideas.  The 
conflict of ideas has surfaced due to the introduction of new concepts in both political 
and religious facets. 

 
There is conflict between the Islamic and Christian religions and traditional 

values and customs could generate prejudices and misconceptions.  There are 
pretending issues that could be regarded as latent crisis which can explode at the 
slightest provocation.  This issues can be viewed in the attitudes or activities of 
preachers, sitting and control of churches and mosques, schools and other matters 
connected with religious authorities and organisation in Africa were observed with 
sentiments. 
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While some Muslims see Christians as infidels, one the part of Christians, some 
see Muslims as non-converts, that have no salvation.  These issues could easily lead to 
conflict within opposing groups.  In the same line, as the conflicting concept, is fear of 
monopoly by another group and allegation of favouritism (STUP; 2007:433). 

 
Avenues for Religious Tolerance, Peace, Education and Economic Development of 
African States 

Apart from the crisis that involves ideas and interests, the Christians and 
Muslims should review their similarities. 

 
Here the Quran has a lot of Bible portions like the five books of Moses, that is, 

the Torah, Psalms and the New Testament.  Both Muslims and Christians believe in the 
oneness of God, accept angels, prophets, holy books, resurrection, Armageddon and 
state of retribution after life.  Thus, Christians and Muslims fast, they go on 
pilgrimages, they are in politics together, the same civil service, and they go to the 
same market (STUP; 2007:433). 

 
In this light as it is usually with every educational theory, be it traditional or 

Christian educational theory.  Islamic education also base on certain principles.  
According to Al-Taftazani (1986:71) a well known Muslim educationalist, the most 
essential principles are the principles of monotheism, knowledge, labour, freedom of 
thought, equality among people, co-operation and justice.  Only such education that 
impresses these principles on the minds of children can be called Islamic. With this, 
Islam has three means of putting these principles into effect by example, by effort, and 
by custom.  The latter is seen as one of the most important methods of education, “for 
education is essentially the uprooting of corrupt habits from the heart of the person and 
the implanting of good ones”.  (Al-Taftazani 1986:73).  This is to say that “producing a 
good man” is the overall aim of Islamic education from which all other general aims of 
Islamic education can be deduced (Haar, G. Ter, 1990:30). 

 
With this Africa has to remain one and develop economically as Africans have 

to maintain their interest too to accept that Christians and Muslims, churches and 
mosques have to co-exist (STUP, 2007:435).  As both religions have dominion 
worldwide, the African secular status should be maintained.  While every religious 
group should choose to belong to any international organisation for faster economical 
development of African states. 
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Religious Tolerance Peace, Education and Economic Development of African 
States 

Here the slight dissimilarities that probably requires the most tolerant attitude 
of believers of the Christian and Islamic religions is the different explanation or 
interpretation given to the personality of Christ.  Islamic religion sees Jesus as a 
prophet, while the Christian religion sees Jesus as belonging to the Trinity. (STUP; 
2007:434). 

 
Adherents of Christian and Muslim religions in Africa should accept the reality 

that Christianity and Islamic religions have universal predominance.  Thus, it is not an 
issue to claim that one is over-shadowing another, so they should allow peace to prevail 
that they co-exist.  In this vein, if they will co-exist certain concepts, ideas and factors 
should be accommodated with patience and tolerance particularly where such ideas, 
concepts or interpretations are not understood by both parties.  But they should 
understand that the fact remains that one of the spiritual rules governing life is the same 
or common to Christians and Muslims.  With this idea, Africa belong to all Africans.  
As long as Africa remains, traditionalists, Christians and Muslims cannot live as islands 
or in isolation (STUP; 2007:434).  Both Christians and Muslims cannot choose to live 
without each other, they need themselves for peaceful and economic development of 
African states.  African states and government should enact or promulgate laws to make 
sure that security is guaranteed to Muslims and Christians. 

 
In this same vein, there should be checks and balances in government.  While 

judicial cases should pass through the normal process of law.  On the issue of 
domination and allegation of favouritism, both Christians and Muslims should be 
handled or treated on merit.  And equal opportunities should be given to all citizens 
without regards to ethnic or religious affiliation.  All religions should be designated as a 
state, while the media should be non-partisan in religious issues. 

 
Conclusion 

If there will be unity and peace for purposeful and useful economic 
development on African states, African political and religious leaders should always 
emphasis all things that will unite Africans not things that can bring disunity.  It is clear 
that adherents of Christians and Muslims believe in only one God, which is the base for 
unity. 

 
With this, in all situations, they should be charitable, as both religious groups 

practice alms giving, and prayers, also fast atimes at the same interval.  And they go on 
pilgrims to holy lands like Christians go to Jerusalem and Muslims go to Mecca.  
(STUP; 2007:435). 
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